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Optional Sources for Further Enrichment: 
 

 
Wexner Heritage Alumni 

October - January 2024/2025 
 
 
 
“Jewish Pluralism, Four Ways” interactive video (30 min) Following along in your 
own source sheets (provided below, beginning on p.3) for a guided text study of 4 
core classical Jewish sources about navigating difference.  The video indicates 
moments to pause, so you can take a moment to respond to the guiding questions. 
You can do it individually or meet online with a chevruta partner or in a small group 
from our class! 
 
 
 
 
Additional Podcasts, videos, articles and chapters to explore for 
further reading on navigating diverging views in productive and 
healthy ways: 
 
 
Tehila Friedman’s Inaugural speech as MK (11 min.) 
Tehila Friedman, lawyer and past Member of Knesset in the Blue and White party, 
grabbed the attention of both social and mainstream media in Israel and around the 
Jewish world with her impassioned first speech at newly elected MK on August 11, 
2020. Without naming the pluralism of her vision, Friedman expressed the importance 
of finding wholeness in the combination of differences that make up Israeli society, 
and how she didn’t desire everyone to be like her. Instead, she explained, the goal is 
not to be right or to win, but to imagine an Israel that finds a place for all. Her speech 
went viral at that time, her message resonating throughout Israel and the Diaspora. 
 
 
 
 

https://vimeo.com/745460083
https://www.youtube.com/watch?v=D6V21qeJPX4
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Want Proven Advice for Bridgebuilding? Be Humble and Curious (podcast, 44 min.) 
Author and journalist Mónica Guzmán joins Eboo Patel to discuss strategies for 
bridging sociopolitical divides through cultivating curiosity and humility in Interfaith 
America podcast, (April 9, 2024, S2 Ep9) 
 
Constructive Controversy as a Means of Teaching Citizens How to Engage in 
Political Discourse. Johnson, D. W., & Johnson, R. T. (2014) Policy Futures in 
Education, 12(3), 417-430. (Sections highlighted in purple on the PDF indicate core concepts most 
relevant for our course.) This article arrives at the same conclusion as the classical Jewish 
sources you will study for this session; namely, that groups can be most productive by 
disagreeing constructively, and not by seeking harmonious agreement among all. 
 
“Claiming My Seat at the Table with You: How Adult Jewish Learners Navigate 
Boundaries of Difference” by Yaffa Epstein and Tali Zelkowicz, Ch. 8 in Portraits of 
Adult Jewish Learning: Making Meaning at Many Tables, ed. Diane Tickton Schuster. 
Wipf & Stock, 2022. This chapter is an account of what was learned from the first time 
this course was taught to Wexner Heritage Members. (attached as pdf) 
 
What Happened to Pluralism? By Yehuda Kurtzer, Ph.D. (WGF 15), in Sources, Spring 
2001. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

https://www.interfaithamerica.org/podcast/guzman/
https://journals.sagepub.com/doi/pdf/10.2304/pfie.2014.12.3.417
https://journals.sagepub.com/doi/pdf/10.2304/pfie.2014.12.3.417
https://nam12.safelinks.protection.outlook.com/?url=https%3A%2F%2Fwww.wexnerfoundation.org%2Fwp-content%2Fuploads%2FClaiming-My-Seat-at-Table-penult-4-20-22.pdf&data=05%7C02%7CKKaiser%40wexner.net%7C7d04def4d70d464986f108dcfa9f97e7%7C1950f398354d48db93746c7dc73478fa%7C1%7C0%7C638660810590805337%7CUnknown%7CTWFpbGZsb3d8eyJWIjoiMC4wLjAwMDAiLCJQIjoiV2luMzIiLCJBTiI6Ik1haWwiLCJXVCI6Mn0%3D%7C0%7C%7C%7C&sdata=8ygR2oqsTKSLqk8Eunh0zBaiZsDQM5NxdCVmRIuEZbw%3D&reserved=0
https://nam12.safelinks.protection.outlook.com/?url=https%3A%2F%2Fwww.wexnerfoundation.org%2Fwp-content%2Fuploads%2FClaiming-My-Seat-at-Table-penult-4-20-22.pdf&data=05%7C02%7CKKaiser%40wexner.net%7C7d04def4d70d464986f108dcfa9f97e7%7C1950f398354d48db93746c7dc73478fa%7C1%7C0%7C638660810590805337%7CUnknown%7CTWFpbGZsb3d8eyJWIjoiMC4wLjAwMDAiLCJQIjoiV2luMzIiLCJBTiI6Ik1haWwiLCJXVCI6Mn0%3D%7C0%7C%7C%7C&sdata=8ygR2oqsTKSLqk8Eunh0zBaiZsDQM5NxdCVmRIuEZbw%3D&reserved=0
https://www.sourcesjournal.org/articles/what-happened-tojewish-pluralism
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Jewish Pluralism: Four Ways* 
An Interactive Guided Text Study Video 

 
The source sheets below teach these 4 classical Jewish texts: 

A. Machloket L’shem Shamayim, Mishna Avot 5:17 
B. Elu V’Elu Divrei Elohim Chayim, Babylonian Talmud, Eruvin 13b 
C. Shivim Panim L’Torah, Numbers Rabbah 13:16 
D. Ribui Hashalom, Rav Kook, Olat Re’iya 1, p.330 

This set of texts concludes with one contemporary text about “Pluralism in Jewish Life and 
Leadership Today” by Larry Moses, and past President of The Wexner Foundation. 
 

Use the source sheets below to accompany the video. You may wish 
to print them out to have next to you as you watch. 
 
 
 
*Gratitude/teaching b’shem amra (“in her name”): 
The interpretations in this video are based on unique and probing teachings of past WHP 
Director, Rabba Yaffa Epstein, who co-created the first version of this unit in Pluralism with 
us in 2020. We are deeply grateful to Yaffa for sharing her insights and meaning making 
with us. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

https://vimeo.com/745460083
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Text A: Machloket L’Shem Shamayim 
Disagreement for the Sake of Heaven 
 
Questions to Consider as you read the text: 

• What might this text say about the role of constructive disagreement within Judaism? 
•  Do you agree that it is positive for an argument to endure? Might there be exceptions?  

 
My thoughts/reactions: 
 
 
 
 
 
 
 
 
 
 

Background to the Text:  
This source is the first place where we encounter a “machloket l’shem shamayim” (an argument for the sake of 
Heaven). Here we meet two different kinds of disagreements:  
The first is those between two great Jewish thinkers – Hillel and Shammai who lived around 50 BCE and who 
each founded epic schools of Jewish thought.  
The second, is that of Korach and his congregation – A Levite who challenged Moses’s authority and came to a 
tragic end (see excerpt from Numbers 16, below).  

 
Mishna Tractate Avot 5:17  
(3rd C., Land of Israel) 
Every “machloket l’shem shamayim” (argument for the sake of Heaven) 
will continue to exist; but one that is not in the name of Heaven will not 
continue to exist.   
What is considered an argument that is for the sake of Heaven?  
Such as the disagreement between Hillel and Shammai;  
What is considered an argument that is not for the sake of Heaven?  
Such as was the disagreement of Korah and his entire congregation. 

 זי:ה תובא הנשמ
 םשֵׁלְ איהִשֶׁ תקֶ(חֲמַ לכָּ
 .םיֵּקַתְהִלְ הּפָוֹס ,םיִמַשָׁ
 ןיאֵ ,םיִמַשָׁ םשֵׁלְ הּנָיאֵשֶׁוְ

 .םיֵּקַתְהִלְ הּפָוֹס
 
 
 
 איהִשֶׁ תקֶ(חֲמַ איהִ וֹזיאֵ
 תקֶ(חֲמַ וֹז ,םיִמַשָׁ םשֵׁלְ
 םשֵׁלְ הּנָיאֵשֶׁוְ .יאמַּשַׁוְ ללֵּהִ
  ,םיִמַשָׁ
 לכָוְ חרַקֹ תקֶ(חֲמַ וֹז
 :וֹתדָעֲ

(Biblical context for Mishna Avot 5:17: Numbers Chapter 16: 1-19) 
(JPS 1980 Translation) 
1 Now Korach, son of Izhar son of Kohath son of Levi, betook himself, along 
with Dathan and Abiram sons of Eliab, and On son of Peleth — descendants 
of Reuben — 2 to rise up against Moses, together with two hundred and 
fifty Israelites, chieftains of the community, chosen in the assembly, men 
of repute. 3 They combined against Moses and Aaron and said to them, 
"You have gone too far! For all the community are holy, all of them, and 

 
 וט קרפ רבדמב
 

 
-ןבֶּ תהָקְ-ןבֶּ רהָצְיִ-ןבֶּ ,חרַקֹ חקַּיִּוַ א
 ןוֹאוְ ,באָילִאֱ ינֵבְּ םרָיבִאֲוַ ןתָדָוְ ;יוִלֵ
 ינֵפְלִ וּמקֻיָּוַ ב  .ןבֵוּארְ ינֵבְּ--תלֶפֶּ-ןבֶּ
 םישִּׁמִחֲ לאֵרָשְׂיִ-ינֵבְּמִ םישִׁנָאֲוַ ,השֶׁמֹ
 ,דעֵוֹמ יאֵרִקְ הדָעֵ יאֵישִׂנְ ,םיִתָאמָוּ

-לעַוְ השֶׁמֹ-לעַ וּלהֲקָּיִּוַ ג  .םשֵׁ-ישֵׁנְאַ
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the Lord is in their midst. Why then do you raise yourselves above the 
Lord's congregation?" 
4 When Moses heard this, he fell on his face. 5 Then he spoke to Korach and 
all his company, saying, "Come morning, the Lord will make known who is 
His and who is holy, and will grant him access to Himself; He will grant 
access to the one He has chosen. 6 Do this: You, Korach and all your band, 
take fire pans, 7 and tomorrow put fire in them and lay incense on them 
before the Lord. Then the man whom the Lord chooses, he shall be the holy 
one. You have gone too far, sons of Levi!" 
8 Moses said further to Korach, "Hear me, sons of Levi. 9 Is it not enough 
for you that the God of Israel has set you apart from the community of 
Israel and given you access to Him, to perform the duties of the Lord's 
Tabernacle and to minister to the community and serve them? 10 Now 
that He has advanced you and all your fellow Levites with you, do you 
seek the priesthood too? 11 Truly, it is against the Lord that you and all 
your company have banded together. For who is Aaron that you should 
rail against him?" 
12 Moses sent for Dathan and Abiram, sons of Eliab; but they said, "We will 
not come! 13 Is it not enough that you brought us from a land flowing 
with milk and honey to have us die in the wilderness, that you would also 
lord it over us? 14 Even if you had brought us to a land flowing with milk 
and honey, and given us possession of fields and vineyards, should you 
gouge out those men's eyes? We will not come!" 15 Moses was much 
aggrieved and he said to the Lord, "Pay no regard to their oblation. I have 
not taken the ass of any one of them, nor have I wronged any one of them." 
19 Korach gathered the whole community against them at the entrance of 
the Tent of Meeting. Then the Presence of the Lord appeared to the whole 
community.  

-לכָ יכִּ--םכֶלָ-ברַ םהֶלֵאֲ וּרמְאֹיּוַ ,ןרֹהֲאַ
 ;הוָהיְ םכָוֹתבְוּ ,םישִׁדֹקְ םלָּכֻּ הדָעֵהָ
 ד  .הוָהיְ להַקְ-לעַ ,וּאשְּׂנַתְתִּ עַוּדּמַוּ
 רבֵּדַיְוַ ה  .וינָפָּ-לעַ לפֹּיִּוַ ,השֶׁמֹ עמַשְׁיִּוַ

 רקֶבֹּ ,רמֹאלֵ ,וֹתדָעֲ-לכָּ-לאֶוְ חרַקֹ-לאֶ
 ,שׁוֹדקָּהַ-תאֶוְ וֹל-רשֶׁאֲ-תאֶ הוָהיְ עדַיֹוְ
 ,וֹבּ-רחַבְיִ רשֶׁאֲ תאֵוְ ;וילָאֵ בירִקְהִוְ
 םכֶלָ-וּחקְ  :וּשׂעֲ ,תאֹז ו  .וילָאֵ בירִקְיַ

 ןהֵבָ וּנתְוּ ז  .וֹתדָעֲ-לכָוְ חרַקֹ ,תוֹתּחְמַ
 ,הוָהיְ ינֵפְלִ תרֶטֹקְ ןהֶילֵעֲ וּמישִׂוְ שׁאֵ
 ,הוָהיְ רחַבְיִ-רשֶׁאֲ שׁיאִהָ היָהָוְ ,רחָמָ
 ח  .יוִלֵ ינֵבְּ ,םכֶלָ-ברַ ;שׁוֹדקָּהַ אוּה
 ינֵבְּ ,אנָ-וּעמְשִׁ  :חרַקֹ-לאֶ ,השֶׁמֹ רמֶאֹיּוַ
 יהUֵאֱ לידִּבְהִ-יכִּ ,םכֶּמִ טעַמְהַ ט  .יוִלֵ
 בירִקְהַלְ ,לאֵרָשְׂיִ תדַעֲמֵ םכֶתְאֶ לאֵרָשְׂיִ

 ןכַּשְׁמִ תדַבֹעֲ-תאֶ ,דבֹעֲלַ--וילָאֵ ,םכֶתְאֶ
 י  .םתָרְשָׁלְ ,הדָעֵהָ ינֵפְלִ דמֹעֲלַוְ ,הוָהיְ
 ,יוִלֵ-ינֵבְ Vיחֶאַ-לכָּ-תאֶוְ ,Vתְאֹ ,ברֵקְיַּוַ

 ,ןכֵלָ אי  .הנָּהֻכְּ-םגַּ ,םתֶּשְׁקַּבִוּ ;Wתָּאִ
 ;הוָהיְ-לעַ ,םידִעָנֹּהַ--Vתְדָעֲ-לכָוְ התָּאַ
  .וילָעָ )וּנילִּתַ( ונולת יכִּ ,אוּה-המַ ןרֹהֲאַוְ
 םרָיבִאֲלַוְ ןתָדָלְ אֹרקְלִ ,השֶׁמֹ חלַשְׁיִּוַ בי
 גי  .הלֶעֲנַ אֹל ,וּרמְאֹיּוַ ;באָילִאֱ ינֵבְּ
 בלָחָ תבַזָ ץרֶאֶמֵ וּנתָילִעֱהֶ יכִּ ,טעַמְהַ
 ררֵתָּשְׂתִ-יכִּ  :רבָּדְמִּבַּ ,וּנתֵימִהֲלַ ,שׁבַדְוּ
 ץרֶאֶ-לאֶ אֹל ףאַ די  .ררֵתָּשְׂהִ-םגַּ ,וּנילֵעָ
 ,וּנלָ-ןתֶּתִּוַ ,וּנתָאֹיבִהֲ ,שׁבַדְוּ בלָחָ תבַזָ
 םישִׁנָאֲהָ ינֵיעֵהַ ;םרֶכָוָ הדֶשָׂ תלַחֲנַ

 רחַיִּוַ וט  .הלֶעֲנַ אֹל--רקֵּנַתְּ ,םהֵהָ
-לאַ ,הוָהיְ-לאֶ רמֶאֹיּוַ ,דאֹמְ ,השֶׁמֹלְ
 ,םהֶמֵ דחָאֶ רוֹמחֲ אֹל ;םתָחָנְמִ-לאֶ ןפֶתֵּ
 םהֶמֵ דחַאַ-תאֶ ,יתִעֹרֵהֲ אֹלוְ ,יתִאשָׂנָ
 ,הדָעֵהָ-לכָּ-תאֶ חרַקֹ םהֶילֵעֲ להֵקְיַּוַ טי 

 ,הוָהיְ-דוֹבכְ ארָיֵּוַ ;דעֵוֹמ להֶאֹ חתַפֶּ-לאֶ
   .הדָעֵהָ-לכָּ-לאֶ
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Current Connections 
How do you see Rabbi Melissa Weintraub connecting this text in her work today, in this excerpt 
below from her article, Crafting Generative Space (Times of Israel, February 11, 2014)? 
(Rabbi Weintraub,WGF/DS Class 14, is the co-founding Executive Director of Resetting the Table, an organization 
dedicated to building dialogue and deliberation across political divides.) 
 
“…Building Machloket L’shem Shamayim means strengthening our communal capacity to probe 
disagreements productively. Machloket L’shem Shamayim is about much more than “agreeing to 
disagree” or seeking out common ground. It’s about creating institutional infrastructure for speaking 
openly about charged topics, naming and exploring our differences honestly, and doing so without 
attacking, dismissing or caricaturing each other. It’s about teaching our stakeholders and constituents to 
passionately pursue a thorough understanding of those who disagree with them in order to expand and 
clarify their own thinking and release learning, creativity, and fresh ideas.” 
 

Text B: Elu V’Elu (Divrei Elohim Chayim) 
These and These are the Words of the Living God 
 
Questions to Consider as you read the text: 

• What do you think was at stake for the Bat Kol, that the Divine Voice felt the need to intervene from the 
heavens at that moment to decree that both schools of thought were the words of the living God? 

• How important do you believe it is that we strive to live with contradicting viewpoints? 
My thoughts/reactions: 
 
 
 
 
 
 
 
 
 
 

 
Background to the Text:  
In this 6th century text from the Babylonian Talmud, we encounter an example of the Houses of Hillel and the Houses 
of Shammai (whom we met in Text A) disagreeing with one another – and there is a Divine intervention. The text 
teaches us that there can be contradicting positions, but we learn that “both can be the words of the living God.” 
 
 
 

Babylonian Talmud, Tractate Eruvin 13b 
R. Aba stated in the name of Shmuel: For three years there was a makhloket 
between Beit Shammai and Beit Hillel, the former asserting, “The Halacha 
(Jewish Law) is in agreement with our views,” and the latter contending, 
“The Halacha is in agreement with our views.” Then a heavenly voice 
announced, “Both these and these are the words of the living God, but the 
Halacha is in agreement with the rulings of Beit Hillel.” Since, however, 

 
 ןיבורע תכסמ ,ילבב דומלת
 :גי
 רמַאָ אבָּאַ יבִּרַ רמַאָ 

 וּקלְחְנֶ םינִשָׁ שׁ(שָׁ :לאֵוּמשְׁ
 וּללָּהַ ,ללֵּהִ תיבֵוּ יאמַּשַׁ תיבֵּ
 ,וּנתֵוֹמכְּ הכָלָהֲ :םירִמְוֹא
 הכָלָהֲ :םירִמְוֹא וּללָּהַוְ

https://blogs.timesofisrael.com/crafting-generative-space/


 

 7 

both are the words of the living God, what was it that entitled Beit Hillel to 
have the Halacha fixed in agreement with their rulings? Because they were 
kind and modest, and they taught their own rulings as well as those of Beit 
Shammai. Even more, they mentioned the rulings of Beit Shammai before 
their own. 

 לוֹק תבַּ האָצְיָ .וּנתֵוֹמכְּ
 ירֵבְדִּ וּלּאֵוָ וּלּאֵ :הרָמְאָוְ

 הכָלָהֲוַ ,ןהֵ םייִּחַ םיהFִאֱ
 וּלּאֵשֶׁ רחַאַמֵ יכִוְ .ללֵּהִ תיבֵכְּ
 ,םייִּחַ םיהִ(אֱ ירֵבְדִּ וּלּאֵוָ

 ללֵּהִ תיבֵּ וּכזָ המָ ינֵפְּמִ
 ינֵפְּמִ ?ןתָוֹמכְּ הכָלָהֲ עַוֹבּקְלִ
 ןינִוֹשׁוְ ,וּיהָ ןיבִוּלעֲוַ ןיחִוֹנּשֶׁ
 ,יאמַּשַׁ תיבֵּ ירֵבְדִוְ ןהֶירֵבְדִּ
 ןימִידִּקְמַּשֶׁ אלָּאֶ דוֹע אֹלוְ
 .ןהֶירֵבְדִלְ יאמַּשַׁ תיבֵּ ירֵבְדִּ
 :וּנינִשָּׁשֶׁ הּתָוֹאכְּ

 

Current Connections 
How do you see Dr. Erica Brown connecting to her work today this excerpt from her article, “Alive in 
Paradox,” in which she leans into the idea of paradoxes, over prejudices: 
          (Dr. Brown, a longtime faculty member of the Wexner Heritage Program, is the Vice Provost and Inaugural 
Director of Sacks-Herenstein Center for Values and Leadership at Yeshiva University) 
 
“We all wrestle with the kinds of contradictions implied by the Jewish sensibility elu v’elu — sometimes 
both rather than one or the other can be valid positions and even achieve holiness. Some of us, however, 
use a lot of psychic energy trying to eliminate these distinctions, which rarely works. Sometimes, it’s best to 
lean into the discomfort of a paradox, taking time to reflect on what makes us uncomfortable with 
uncertainty, with the rough edges of contradiction. Can we learn to live with the fact that not everything 
can be made whole and contradiction-free — to live with the inner noise of a self that is inherently 
inconsistent? Yes. And when we do, we just might find that living with paradoxes makes us more 
compassionate, more interesting human beings. Rousseau wrote that he would ‘rather be a man of 
paradoxes than a man of prejudices.’ Prejudices make us overly certain. Paradoxes help us stay humble and 
attuned to the changes within.” 

 
 
Text C:  Shivim Panim L’Torah 
70 Faces to the Torah 
 
Questions to Consider as you read the text: 
• What does it mean to you that the Torah has 70 faces? 
• What does this suggest for how we practice pluralism? 

My thoughts/reactions: 
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Background to the Text:  
The context of this relatively late Midrash (12th C) possibly from France, is a discussion about the offerings of the 
heads of the tribes who brought various sacrifices at the Inauguration of the mishkan (tabernacle), as described in the 
book of Numbers.  This midrash picks up on the passage that describes each prince offering a silver mizrak, or basin.  
The silver basin is compared to the Torah, as is the wine. 

 
Midrash Numbers Rabbah 13:16 
"One silver basin" was brought as a symbol of the Torah which has been 
likened to wine, as it says "And drink of the wine which I have mingled" (Mishlei 
9:5).  
Now because it is customary to drink wine in a basin, you may gather from the 
text, "that drink wine in bowls" (Amos 6:6) -- he on that account, brought a 
basin.  
 
"Of seventy shekels, after the shekel of the sanctuary" (Bamidbar 7:19). Why? 
As the numerical value of yayin (wine) is seventy, so there are seventy 
faces of the Torah. 

 זט:גי הבר רבדמב
 רבדמב( ףסֶכֶּ דחָאֶ קרָזְמִ
 הרָוֹתּהַ דגֶנֶכְּ ,)טי ,ז
 רמַאֱנֶּשֶׁ ,ןיִיַבְּ הלָוּשׁמְהַ
 ןיִיַבְּ וּתשְׁוּ :)ה ,ט ילשמ(

  .יתִּכְסָמָ
 תוֹתּשְׁלִ ןיִיַּהַ Xרֶדֶּשֶׁ יפִלְוּ
 אמָיתֵדְ המָכְּ ,קרָזְמִבְּ
 םיתִשֹּׁהַ :)ו ,ו סומע(

 איבִהֵ Xכָלְ ,ןיִיַ יקֵרְזְמִבְּ
  :)טי ,ז רבדמב( ,קרָזְמִ
 לקֶשֶׁבְּ לקֶשֶׁ םיעִבְשִׁ
 ןיִיַּשֶׁ םשֵׁכְּ ,המָּלָ ,שׁדֶקֹּהַ
 שׁיֵ Xכָּ ,םיעִבְשִׁ וֹנוֹבּשְׁחֶ
 .הרָוֹתּבַּ םינִפָּ םיעִבְשִׁ

 

Current Connections 
In the excerpt below, how is Dr. Ziva T. Reimer applying this text to her work in what she calls “cognitive 
pluralism?” 
 
(source: Teaching the Seventy Faces of Torah or see here),  HaYidion: The Prizmah Journal Summer 2012, 
pp. 30-31. (Dr. Reimer,WGF/DS Class 25, is the Jack, Joseph, and Morton Mandel Assistant Professor in 
Jewish Education at Brandeis University.) 
 
“…When a student is confronted with two readings, she responds with anxiety. She feels destabilized by 
not knowing which reading is right. The student then rushes into firmly supporting one of the readings. My 
strategy is to develop the students’ comfort with a liminal space. My goal is to teach the students how to be 
able to consider each reading before prematurely concluding that one reading is better than another. This 
pedagogical approach promotes the development of what I call cognitive pluralism. 
I strongly believe that the development of cognitive pluralism lies at the heart of Jewish learning. The 
classic rabbinic expression of this is shiv‘im panim laTorah, or Seventy Faces to the Torah.  
Our job as talmidei Torah (students of Torah – y.e.) is to uncover those seventy faces. When Ben Bag Bag 
says in Pirkei Avot 5:22, “Hafoch ba vehafoch ba dekula ba,” “Turn it over and over, for all is within it,” he’s 
reflecting on the inherently multivocal nature of Torah. We know this and experience this regularly in our 
Torah study… 
As we see, our tradition demands multiple readings. Yet how can we uncover all seventy faces if we can only 
tolerate a single reading at a time? The true richness of Torah study is the ability to appreciate the unique 
insight of each of the seventy faces. Through teaching my students the skill of cognitive pluralism, we grant 
them access to the full depth of Torah study… 
In a Jewish and global world that has become increasingly divided and polarized, a good Tanakh education 
focused around cultivating the skill of cognitive pluralism serves as a strong defense against intolerance. 
Textual ambiguities in Tanakh can and should serve to develop the skill of hearing and considering other 
opinions— a skill that lies at the heart of Jewish learning and Jewish living.” 

 
 

https://www.prizmah.org/sites/default/files/uploads/HaYidion/HaYidionPDF/HaYidion_1202.pdf
https://prizmah.org/hayidion/teaching-tanakh/teaching-seventy-faces-torah
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Text D: Ribui Hashalom 
The Wholeness of Multiple Truths 
 
Questions to Consider as you read the text: 
• In this text, there is a claim that students of Torah increase peace in this world. Do you agree 

that Peace-as-Wholeness/shlemut should be a value? 
• When could peace and pluralism be in tension? 
 

My thoughts/reactions: 
 
 
 
 
 
 
 
 
 
 

•  
Background to the Text:  
This text is from a commentary on the Siddur (Jewish prayerbook) by Rabbi Avraham Yitzchak Kook, who was the first 
Ashkenazi Chief Rabbi of Palestine while it was still under the rule of the British Mandate.  In it, he offers an 
interpretation of a passage from the Babylonian Talmud, Tractate Brachot 64a (also included below). The Brachot text 
is drawing a connection between students of Torah being students of God, and also builders of the world, playing with 
the words for “children” (banim) and “builders” (bonim). 
 

Using this text from the Babylonian Talmud Brachot 64a… 
R. Elazar said in the name of Rabbi Hanina: Students of Torah increase peace in 
the world, as it says: All your children shall be disciples of God, and great shall be 
the peace of your children [banayikh]. (Isaiah 54:13) 
Do not read the text as banayikh [your children] but rather read it 
as bonayikh [your builders]. 

 תכסמ ילבב דומלת
 .דס תוכרב
 רמַאָ רזָעָלְאֶ יבִּרַ רמַאָ
 ידֵימִלְתַּ :אנָינִחֲ יבִּרַ
 םוֹלשָׁ םיבִּרְמַ םימִכָחֲ
 לכׇוְ״ :רמַאֱנֶּשֶׁ ,םלָוֹעבָּ
 ברַוְ ׳ה ידֵוּמּלִ Xיִנַבָּ
 לאַ .״Xיִנָבָּ םוֹלשְׁ
 אלָּאֶ ״Xיִנָבָּ״ ירֵקְתִּ
 .״Xיִנָוֹבּ״

 
…Rav Kook makes this radical claim in Olat Re’iya 1, 
p. 330: 
 
R. Elazar said: The disciples of the wise increase peace in the 
world, as it says: All your children shall be disciples of God, and 
great shall be the peace of your children [banayikh]. (Isaiah 54:13) 
Read not banayikh [your children] but bonayikh [your builders]. 
Some err and think that world peace can only be built 
through total consensus in views and traits. When they see 
the disciples of the wise delving into wisdom and Torah 
knowledge, and through this activity producing a plethora of 

 ל"ש 'מע ,'א ה"יאר תלוע קוק בר
 םיברמ םימכח ידימלת רזעלא 'ר רמא
 ךינב לכו" רמאנש ,םלועב םולש
 ירקת לא ,"ךינב םולש ברו 'ה ידומיל
 ,םיבשוחש םיעוט שי .ךינוב אלא ךינב

 לע םא יכ הנביי אל ימלועה םולשהש
 ןכ םאו ,תונוכתו תועדב דחא ןויבצ ידי
 םימכח ידימלת םיאורשכ
 ידי לעו ,הרות תעדו המכחב םירקוח
 ,תוטישהו םידדצה םיברתמ רקחמה
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opinions and schools of thought, they believe that this 
causes conflict and the opposite of peace.  
 
But the truth is that real peace, on the contrary, can only come 
to the world through precisely the multiplicity of peace, and 
this is when all sides and opinions come to light, and are 
proven to each have their own place.  
 
In fact, even matters that seem superfluous and contradictory 
will be validated when the true wisdom is revealed in all its 
facets; for only through the marshalling of all the parts and 
details, all the seemingly divergent viewpoints, all the disparate 
fields of study, will the light of truth and justice come forth, the 
knowledge of God, the Divine wisdom and love, the light of the 
true Torah. Thus, it is that the disciples of the wise increase 
peace, inasmuch as they expand, explain, generate new wisdom, 
in a multitude of facets containing numerous categories – in this 
they increase peace. 

 תקולחמל םימרוג םה הזבש םיבשוח
  .םולשה ךפהו

 
 
 יא יתמאה םולשה יכ ,ןכ וניא תמאבו

 לע אקוד םא-יכ םלועל אוביש רשפא
 לש יוברה .םולשה יובר לש ךרעה ידי

 םידדצה לכ וארתיש ,אוה םולשה
 שי םלוכ ךיא וררבתיו ,תוטישה לכו
 ומוקמ ,וכרע יפל דחא לכ ,םוקמ םהל
  .ונינעו
 םירתוימכ םיארנה םינינעה םג אברדאו

 תתמא הלגתמשכ וארי ,םירתוסכ וא
 ץוביק ידי לע קרש ,הידדצ לכל המכחה
 תועדה לכו ,םיטרפה לכו םיקלחה לכ
 תועצקמה לכו ,תונוש תוארנה
 רוא הארי םדי לע אקוד,םיקולחה
 ,ותבהאו ותארי 'ד תעדו ,קדצהו תמאה
 םימכח ידימלת ןכ-לע .תמא תרות רואו

 םיביחרמ םהש המב יכ ,םולש םיברמ
 המכח ירבד םידלימו םיראבמו

 םהב שיש ,םינוש םינפמ םינפב ,םישדח
 םיברמ םה הזב ,םינינע קוליחו יובר
 .םולש

 
 
 
 

Current Connections 
Why might someone have pointed to this poem, “The Place Where We Are Right”/Hamakom sh’bo Anu 
Tzodkim, by the great Israeli poet, Yehuda Amichai, as a necessary ingredient for Rav Kook’s Ribui Hashalom, 
that he says can help bring peace – wholeness –  to the world? 
(Yehuda Amichai (1924- 2000) was an award-winning Israel poet and author with international acclaim who was 
nominated several times for the Nobel Prize in Literature, and was described by Robert Alter as “the most widely 
translated Hebrew poet since King David.”) 
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“The Place Where We Are Right”, Yehuda Amichai  
From the place where we are right  
Flowers will never grow  
In the Spring.   
 
The place where we are right  
Is hard and trampled  
like a yard. 
But doubts and loves  
Dig up the world  
Like a mole, a plough.  
 
And a whisper will be heard in the place  
Where the ruined  
House once stood. 

 יחימע הדוהי ,םיקדוצ ונא ובש םוקמה
  םיקדוצ ונא ובש םוקמה ןמ
  םלועל וחמצי אל
 .ביבאב םיחרפ
 
 
  םיקדוצ ונא ובש םוקמה
  סומרו השק אוה
 .רצח ומכ
  תובהאו תוקפס לבא
  חוחתל םלועה תא םישוע
 .שירח ומכ ,תרפרפח ומכ
 
 
  םוקמב עמשת השיחלו

  תיבה היה ובש
 .ברחנ רשא

Overall Current Connection: 
Pluralism in Jewish Life and Leadership Today? 

 
Writing in 2011, Senior Philanthropic Advisor and President Emeritus of The Wexner Foundation, Larry 
Moses, wrote “Jewish Pluralism Revisited – Rising Above Conflicting Truths,” The Peoplehood Papers, 
2011, Vol.10, pp. 35-37, by Larry Moses. (Larry S. Moses is Senior Philanthropic Advisor and President 
Emeritus of The Wexner Foundation.) 
https://www.jpeoplehood.org/wp-content/uploads/2011/08/Peoplehood-Papers-10-final.pdf 
 
 
Questions to Consider as you read the text: 

• Writing in 2011, Moses claims that, “The vast majority of Jews still see deep meaning in a collective 
identity, unifying values, and common interests.” Do you agree? How so or not so? 

• What are the main challenges of Pluralism that Moses outlines in the excerpt below? 
• What do you believe are the main challenges facing pluralism today? 
• Can you imagine ways they might be overcome? 

 
“…First, Judaism and the Jewish people have from the outset demonstrated a creative genius for 
acknowledging and reconciling differences. We were never destined to be a uniform people with one set of 
beliefs, practices, and priorities. Ours is an interpretative tradition abounding in overlapping arguments and 
differences. Jews are hard-wired to struggle with those arguments and differences while remaining true to 
core values and a larger sense of solidarity. Managing our differences and still remaining a people is who we 
have been for thousands of years.  
 
So, to those who say that pluralism is a kind of necessary evil, a by-product of modernity that is somehow 
unfortunate but imposing, I would counter that Jewish pluralism makes us stronger, not weaker, and that, 
in any event, it is part of our essence. Finally, the reality is that some Jews disqualify certain other Jews 
from the circle of Jewish peoplehood, and some Jews place themselves outside of this circle. But the vast 
majority of Jews still see deep meaning in a collective identity, unifying values, and common interests. 
The question is, and always has been, how to translate this sense of connectedness into concrete 
relationships and actions.  
 

https://www.jpeoplehood.org/wp-content/uploads/2011/08/Peoplehood-Papers-10-final.pdf
https://www.jpeoplehood.org/wp-content/uploads/2011/08/Peoplehood-Papers-10-final.pdf
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The challenge of pluralism in contemporary terms relates to overcoming the fragmentation, 
competitiveness, and insularity of our movements and organizations, connecting the dots between the 
diverse segments of Jewish life, and learning how to cross boundaries and create broader relationships. We 
use ideological and institutional interests as rationales for separating ourselves from others who could 
otherwise benefit both us and the larger Jewish people. Developing a capacity to “engage” Jews who are 
different around a sense of the common good is our renewed struggle. We have far to go in Jewish life to 
transform a culture of competition into a culture of commonality. But we are not new to this challenge, and 
we are capable of rising to it, as we have over countless centuries.” 
 

My thoughts/reactions: 
 
 
 
 
 
 
 
 
 
 

 

 
 
 


