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ט:כגשְׁמוֹת.1
:מִצְרָיםִבְּאֶרֶץהֱייִתֶםגֵרִיםכִּיהַגֵּרנפֶֶשׁאֶתידְַעְתֶּםואְַתֶּםתִלְחָץ�אוגְֵר9

1. Exodus 23:9
9You shall not oppress a stranger for you know the feelings of the stranger, having yourselves been
strangers in the land of Egypt.

לד-לג:יטויִַּקְרָא.2
אתֹוֹתוֹנוּ�אבְּאַרְצְכֶםגֵּראִתְּ�יגָוּרוכְִי33
ָאֲניִמִצְרָיםִבְּאֶרֶץהֱייִתֶםגֵרִיםכִּיכָּמוֹ�לוֹואְָהַבְתָּאִתְּכֶםהַגָּרהַגֵּרלָכֶםיהְִיהֶמִכֶּםכְּאֶזְרָח34 :אֱ�הֵיכֶםייְ

2. Leviticus 19:33-34
33When a stranger resides with you in your land, you shall not wrong him. 34The stranger who resides
with you shall be to you as one of your citizens; you shall love him as yourself, for you were strangers in
the land of Egypt: I the Lord am your God.

יט-טז:ידְּבָרִים.3
ָכִּי17 :שׁחַֹדיקִַּחוְ�אפָניִםישִָּׂא�אאֲשֶׁרוהְַנּוֹרָאהַגִּבּרֹהַגָּדלֹהָאֵלהָאֲדנֹיִםואֲַדנֹיֵהָאֱ�הִיםאֱ�הֵיהוּאאֱ�הֵיכֶםייְ
:ושְִׂמְלָהלֶחֶםלוֹלָתֶתגֵּרואְהֵֹבואְַלְמָנהָיתָוֹםמִשְׁפַּטעשֶֹׂה18
:מִצְרָיםִבְּאֶרֶץהֱייִתֶםגֵרִיםכִּיהַגֵּראֶתואֲַהַבְתֶּם19

3. Deuteronomy 10:17-19
17For the Lord your God is God supreme and Lord supreme, the great, the mighty, and the awesome
God, who shows no favor and takes no bribe, 18but upholds the cause of the fatherless and the widow,
and loves the stranger, providing him with food and clothing. 19You toomust love the stranger, for you
were strangers in the land of Egypt.

כג-כא:כבשְׁמוֹת.4
.תְעַנּוּן�אויְתָוֹםאַלְמָנהָ-כָּל21
.צַעֲקָתוֹאֶשְׁמַעשָׁמעַֹאֵלַייצְִעַקצָעקֹ-אִםכִּי—אתֹוֹתְעַנּהֶעַנּהֵ-אִם22
.יתְמִֹיםוּבְניֵכֶםאַלְמָנוֹתנשְֵׁיכֶםוהְָיוּ;בֶּחָרֶבאֶתְכֶםוהְָרַגְתִּיאַפִּיוחְָרָה23

4. Exodus 22:21-23
21You shall not ill-treat any widow or orphan. 22If you domistreat them, I will heed their outcry as soon
as they cry out to Me, 23and My anger shall blaze forth and I will put you to the sword, and your own
wives shall become widows and your children orphans.

יז-טז:כגדְּבָרִים.5
.אֲדנֹיָומֵעִםאֵלֶי�ינִּצֵָל-אֲשֶׁראֲדנֹיָו-אֶלעֶבֶדתַסְגִּיר-�א15



.תּוֹננֶּוּ�אלוֹבַּטּוֹב—שְׁעָרֶי�בְּאַחַדיבְִחַר-אֲשֶׁרבַּמָּקוֹםבְּקִרְבְּ�ישֵֵׁבעִמ16�ְּ
5. Deuteronomy 23:16-17
16You shall not turn over to his master a slave who seeks refuge with you from his master. 17He shall
live with you in any place hemay choose among the settlements in your midst, wherever he pleases;
youmust not ill-treat him.

כג:כהויִַּקְרָא.6
רֶץ תתִמָּכֵר֤֙�אוהְָאָ֗ ילִצְמִתֻ֔ רֶץכִּי־לִ֖ יםהָאָ֑ יםכִּיֽ־גֵרִ֧ םותְוֹשָׁבִ֛ י׃אַתֶּ֖ עִמָּדִֽ

6. Leviticus 25:23
But the landmust not be sold beyond reclaim, for the land is Mine; you are but strangers resident with
Me.

יט-יז:כהדְּבָרִים.7
עָיףֵואְַתָּהאַחַרֶי�כָּל־הַנּחֱֶשָׁלִיםבְּ�ויַזְַנּבֵבַּדֶּרֶ�קָרְ�אֲשֶׁר18מִמִּצְרָיםִ׃בְּצֵאתְכֶםבַּדֶּרֶ�עֲמָלֵקלְ�אֲשֶׁר־עָשָׂהאֵתזָכוֹר17

לְרִשְׁתָּהּנחֲַלָהלְ�נתֵֹןיהְוהָ־אֱ�הֶי�אֲשֶׁרבָּאָרֶץמִסָּבִיבמִכָּל־איֹבְֶי�לְ�אֱ�הֶי�יהְוהָבְּהָניִחַוהְָיה19ָאֱ�הִים׃ירֵָאוְ�אויְגֵָעַ
תִּשְׁכָּח׃�אהַשָּׁמָיםִמִתַּחַתעֲמָלֵקאֶת־זֵכֶרתִּמְחֶה

7. Deuteronomy 25:17-19
17Remember what Amalek did to you on your journey, a�er you le� Egypt—18how, undeterred by fear
of God, he surprised you on the march, when you were famished and weary, and cut down all the
stragglers in your rear. 19Therefore, when the LORD your God grants you safety from all your enemies
around you, in the land that the LORD your God is giving you as a hereditary portion, you shall blot out
the memory of Amalek from under heaven. Do not forget!

8. Deuteronomy 23:4-7

Appendix
9. Shai Held, Judaism Is About Love: Reclaiming the Heart of Jewish Life (forthcoming, 2024)

The Torah’s explicit appeal is to the Jewish people as a whole, and to our

shared memory of oppression and degradation. But Jewish spiritual texts also

insist that each of us should also personalize the story of Exodus: we are asked to

identify our own Egypts and learn to leave them behind. Along similar lines, I’d

suggest that we ought to personalize the biblical mandate to remember as well.

Each of us is obligated to remember times when we have been “strangers,”

vulnerable to abuse and exploitation at the hands of those who held power over

us. Such experiences are blessedly rare for some people. Tragically, they are part

of the daily bread of others. From these experiences, the Torah tells us, we are to

learn compassion and kindness.

Here too the mandate is far from obvious. Thinking back on the ways we

have suffered, we may respond by wanting to make sure that no one else has to
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endure what we did, but we may just as easily feel entitled to be indifferent. If

you had been through what I’ve been through, we hear ourselves saying, you

would understand that I don’t owe anybody anything. Worse yet, consciously or

not, we may grant ourselves license to behave as badly as our former oppressors

did. Although it may be tempting to assume that “good people” learn empathy

from their afflictions, while “bad people” learn hostility and xenophobia, the

truth is usually far more complicated: many of us have both responses at the

same time. We all have many internal voices and are pulled in many different

directions. As Leon Wieseltier once remarked, “The Holocaust enlarged our

Jewish hearts, and it shrunk them.” Fully aware that we may well have both

impulses within us, the Torah challenges us to nurture and cultivate compassion

and to prevent rage from becoming the animating principle of our lives.

The relationship between memory and ethics is extremely complex. As

Miroslav Volf writes, “Memory of wrong suffered is from a moral standpoint

dangerously underdetermined… It is possible to draw rather divergent, even

conflicting lessons from the same experience of mistreatment.” What we learn

will be determined not by memory itself but by “a broader set of convictions

about the nature of reality and our responsibilities within it.” For the recently1

redeemed Israelites, the moral and spiritual goal was to become like the God who

had liberated them rather than the Pharaoh who had enslaved them, and thus to2

learn kindness rather than callousness from their suffering. The pivotal point is

that there is nothing automatic about this process. “We are not just shaped by

memories; we ourselves shape the memories that shape us.” Memory as the3

Torah understands it is anything but a passive activity. We are who we are in no

small part because of how we choose to let our memories affect us.4

4 As Volf writes, “If salvation lies in memory of wrong suffered, it must lie more in what we do
with those memories than in the memories themselves.” Volf, End of Memory, p. 26.

3 Volf, The End of Memory, p. 25.

2 See, similarly, Volf, The End of Memory, p. 105.

1 Volf, The End of Memory, p. 31.

Page 3 of 3


